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Contents, Abstracts and Keywords

Prof. Ma attempted to achieve the localization of ethnology through the native field work and
the studies of ethnic history and culture, which reflects his fully inclusive and equitable
academic purport,

Keywords . Prof. Ma Changshou; ethnological studies; knowledge structure;

academic purport; localization.

Cuoka 5|~ Governance System of Aka people, A Subgroup of Hani Ethnic

Group: A Case Study on Mangjiu New Village of Menglian Town in

Abstract: In Mangjiu new village of Menglian town in Puer city, Yunnan province,
the ancient Cuoka governance system of Aka people. a subgroup of Hani ethnic group, is
still well preserved. The system consists of three layers of authority: The first layer is the
symbolic authority represented by Zun 2§ or Zunma #.#%; the second layer, incarnated in
wizards and blacksmiths, is the sacred cultural authority displayed in both spiritual and
material forms; the third layer is the physical administrative authority constituted by village
elders, chiefs elected through democratic processes, and members of Cuoka. It adopts the
governmental system of democracy. equal rights, and division of labor. The system of Cuoka
achieves the goal of governance by traditional governance culture. The Cuoka system has
provided a vivid example of human governance for the political anthropology.

Keywords: Cuoka governance system; Hani ethnic group; Aka people; traditional
governance culture; political anthropology.

On Some Versions on "State" and Related Concepts in the Mongolian Historical

Abstract: There were some versions on "state" and related concepts of the ancient
Mongols recorded in the Mongolian historical documents. Among them, "state" was mainly
expressed by ulus, which originally meant "people” or "common people". The conceptual
understanding of scope of Mongolian own regime and neighboring countries mainly meant
"the area from the sunrising to the sunsetting” during the Mongol-Yuan period. and "Five
colors and four vassals" from the mid-16th century to the end of the Qing Dynasty. The
appellations of "China" by the ancient Mongols had some distinctions in different times, that
is to say., the names Qitad ~ Kitad, Nanggiyad ~ Nanggiyas, Jauqud ~ Jaqud, and
Dumdadu ulus were used respectively. There were some changes on those related statements
including Mongolian traditional factors and foreign cultural factors in the process of usage of
them.

Keywords: Mongolian historical documents; concept of " state"; areas from the

sunrising to the sunsetting; "Five colors and four vassals"; China.

The Origins and the Meanings of "Five Colors and Four Vassals" in
Mongolian Historiography .- Borjigidai Oyunbilig and Kong Lingwei(85)
Abstract: The paper examines the notion of "five colors and four vassals" (tabun
ongge dorben qari) in Mongolian cultural history by utilizing Mongolian and Tibetan
sources. The notion "five colors and four vassals" appeared in the late sixteenth century,
which was related to the second propagation of Tibetan Buddhism in Mongolia. "Five colors"
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derived from the colors of the Five Dhyani Buddhas; "four vassals" originated in the other
four Buddhas that surrounded the Yidam in the center. And "blue Mongol" arosed from the
Mongolian belief in Anuttarayoga Tantra of Vajrayana. In sum, the notion of "five colors
and four vassals" spreading in Mongolia reflected cultural communications and integrations
between Mongolia and Tibet.

Keywords: "Five colors and four vassals"; Mandala; Blue Mongol (kéke mongyol) ;

Mongolian historical documents; Ethnic cultural integrations.

The Politic Practice Named "Great Unification" as well as Multi-Ethnic
Integration and Identity in the Western Han Dynasty .- Peng Fengwen(98)
Abstract: In the Western Han Dynasty, the ideology of "Dayitong" Ak —% (" Great

Unification") was spread widely. And its political practice also came into being based on the

integration of different tribes and states around the Western Han. It created good

atmosphere for the multi-ethnic interaction and communication, promoted multi-ethnic
integration and identity, and provided a solid foundation for the development of the Chinese
traditional multi-ethnic unified country and the formation of the Chinese Nation cohesion.

Keywords: Western Han; "Great Unification"; ethnic integration; identity.

The Title of Yelillihu Iﬂiﬁ* En}i and Heluwo ﬁlL!’,ﬁ in the Liao Dynasty
-+ Zhang Shaoshan(106)
Abstract. Liaoshi il $! (History of Liao Dynasty ) was written after the demise of
[Liao Dynasty. There were a lot of mistakes in this book. Yeliilihu. young brother of
Liaotaizong L K%%. was given different titles, namely, Huangtaidi 5 K% and Huangtaizi
B KT, And the title of Heluwo was also mistaken for Huangtaishu 5 K. The related
funeral eulogy and epigraph written by Chinese or Kitan scripts proved that the title of
Heluwo actually was Huangtaishuzu 5 K#(fH. Based on some unearthed stone inscriptions
and the usgae of scientific methods of compaison., contrast and classification. the paper
argues that titles of Yelulihu and Heluwo in fact respectively were Huangtaidi and
Huangtaishuzu.

Keywords: Yeliillihu; Heluwos; title; Liaoshi .

African Studies in Anthropology: History. Status and Reflections - Xu Wei(111)

Abstract: The theories and paradigms in anthropology have been rethought and
reconstructed for over a hundred years, in which African studies constructed by western
anthropologists and African native anthropologists played a significant role. Anthropologists
built the related theoretical paradigms and collected abundant materials based on the long
process of colonization, in contrast, African native anthropologists emphasized the African
realistic development based on the critics of western researches. Nowadays, based on those
related studies abroad, Chinese anthropologists begin to expand African studies.

Keywords: African studies in Anthropology; western anthropology; African native
anthropology.

The Summary of the Annual Conference of the Association of Chinese

126

?1994-2017 China Academic Journal Electronic Publishing House. All rights reserved. http://www.cnki.net



